Gebserian Paradigms of Structures of Consciousness

	t  • Structure
	1. Space and Time Relationship •                                         a) Dimensioning                  b) Perspectivity'        c) Emphasis


	2. Sign
	3. Essence
	 4. Properties
	5. Potentiality

	Archaic:
	Zero-dimensional
	None
	Identity (Integrality)
	Integral
	Integrality
	None
	Prespatial Pretemporal

	Magic:
	One-dimensional
	Point
	Unity (Oneness)
	Non-directional unitary

lnterwovenness

or fusion
	Unity by

Unification and

Hearing/Hearkening
	Pre-perspectival
	Spaceless Timeless*

	Mythical:
	Two-dimensional
	Circle O
	Polarity 

    (Ambivalence)
	Circular and polar Complementarity
	Unification by

Complementarity

and Correspondence
	Unperspectival
	Spaceless

Natural temporicity

	Mental:
	Three-dimensional
	Triangle A
	Duality (Opposition)
	Directed dual oppositionality
	Unification by Synthesis and Reconciliation
	Perspectival
	Spatial Abstractly

temporal

	Integral:
	Four-dimensional
	Sphere •
	Diaphaneity

(Transparency)
	Presentiating,

diaphanous

"rendering whole"
	Integrality by

Integration and

Presentiation
	Aperspectival
	Space-free Time-free


	t  • Structure
	                                        6. Emphasis 

a) Objective(external)  

  (Aspect of World)                   b) Subjective (internal) (Energy or  Initiator)

b) Subjective (internall) (Energy or    Initiator)
	                                 7. Consciousness

    a) Degree                                            b) Relation

	Archaic:
	Unconscious Spirit
	None or Latency
	Deep sleep
	Universe-related: Breathing-spell

	Magic:
	Nature
	Emotion
	Sleep
	Outer-related (Nature): Exhaling

	Mythical:
	Soul/Psyche
	Imagination
	Dream
	   Inner-related (Psyche): Inhaling

	Mental:
	Space - World
	Abstraction
	Wakefulness
	Outer-related

(Spatial world):

                         Exhaling

	Integral:
	(Conscious Spirit)
	(Concretion)


	(Transparency)
	(Inward-related:

Inhaling?

or Breathing-Spell?)


	t  • Structure
	            8. Forms of  Manifestation 

a) efficient                     b) deficient
	9. Basic attitude and agency of energy
	10. Organ emphasis
	  11. Forms of realization and thought 

   a) Basis                                 b) Mode

	Archaic:
	None
	Presentiment, foreboding


	Origin:     Wisdom
	-
	
	Originary

	Magic:
	Spell-casting
	Witchcraft
	Instinct Vital:     Drive

Emotion
	Viscera - Ear
	Empathy and

Identification

Hearing
	Pre-rational, pre-causal analogical

	Mythical:
	Primal myth (envisioned myth)
	Mythology (spoken myth)
	Imagination Psychic:     Sensibility Disposition
	Heart — Mouth
	Imagination and Utterance

Contemplation

and Voicing
	Irrational: non-causal, polar

	Mental:
	Menos

(directive, discursive

thought)
	Ratio

(divisive, immoderate

hair-splitting)
	Reflection Cerebral:     Abstraction Will/Volition
	Brain — Eye
	Conceptualization and

Reflection Seeing and Measuring
	Rational: causal, directed

	Integral:
	Diaphainon

(open, spiritual

"verition")
	Void (atomizing dissolution)
	(Concretion) Integral:   (Rendering diaphanous) ("Verition")
	(Vertex)
	(Concretion and Integration

"Verition"

and Transparency)
	(Arational: acausal, integral)


	Structure
	c) Process
	11. Forms of Realization and  Thought

d) Expression
	e) Formulation
	f) Limits
	g) Valence

	Archaic:
	Presentiment
	Presentiment
	World-origin
	
	

	Magic:
	Associative, analogizing, sympathetic   interweaving
	Vital experience
	World-knowledge, the "recognized" world
	conditioned
	univalent

	Mythical:
	internalized recollection, contemplation externalized utterance, expression
	Undergone experience
	World-image or Weltanschauung:
the contemplated

and interpreted world
	temporally bound
	ambivalent

	Mental:
	Projective speculation:

oceanic, paradoxical,

then perspectival thinking
	Representation   Conception, Ideation
	World-conception:

the thought and

conceptualized world
	limited
	trivalent

	Integral:
	integrating, rendering diaphanous
	Verition
	World-Verition:

the world perceived and

imparted in truth
	open, free
	multivalent


	t  • Structure
	12. Forms of Expression
	13. Forms of Assertion or Articulation

	Archaic:
	—
	—

	Magic:
	Magic: Graven images

             Idol

             Ritual
	Petition (Prayer): being heard

	Mythical:
	Mythologeme   Gods

                         Symbol

                         Mysteries
	Wishes  (Ideals: Fulfillment

"wish (pipe-) dreams")

	Mental:
	Philosopheme:  God

                          Dogma (Allegory, Creed)

                          Method
	Volition: attainment

	Integral:
	(Eteologeme:)     (Divinity) 

                           (Synairesis)                       

                           (Diaphany)
	(Verition: Present)


Eteologeme is a ‘verition’, and as such is valid only when it allows origin to become transparent in the present. To do this it must be formulated in such a way as to be free from ego, and this means not just free of subject but also free of object; only then does it sustain the verity of the whole. This has nothing to do with representation: only in philosophical thought can the world be represented; for the integral perception of truth, the world is pure statement, and thus ‘verition’. (p.309)
Eteon from Greek eteos means ‘true, real’; as an adverb, eteon means ‘in accord with the truth, truly, really’ and comes from the root se:es, ‘to be’;

Synairesis comes from synaireo, meaning ‘to synthesise, collect’, notably in the sense of ‘everything being seized or grasped on all sides, particularly by the mind or spirit’; … Whereas synthesis is a logical-causal conclusion, a mental (trinitary) unification of thesis and antithesis (and falls apart because it becomes itself a thesis as a result of the dividing, perspectival perception), synairesis is an integral act of completion ‘encompassing all sides’ and perceiving aperspectivally.(p.312)
	t  • Structure
	a) temporal
	14. Relationships 
b) social
	c) general
	15.Localization

of the soul
	16. Forms of bond or tie
	17. Motto

	Archaic:
	—
	—
	universal or ("cosmic"]
	(Universe)
	
	(All)

	Magic:
	undifferentiated
	Tribal world

[clan/kith and kin]

natural
	egoless terrestrial
	Semen and blood
	Proligio (prolegere) emotive and point-like
	Pars pro toto

	Mythical:
	predominantly

past-oriented

[recollection, muse]
	Parental world

[Ancestor-worship]

predominantly matriarchal
	egoless

"we"-oriented

psychic
	Diaphragm and heart
	Relegio (relegere) observing,

internalizing (recollecting) and externalizing

(expressing)
	Soul is identical to life (and death)

	Mental:
	predominantly

future-oriented

[purpose and goal]
	World of the first-born son,

individuality [child-adulation]

predominantly patriarchal
	egocentric materialistic
	Spinal cord and brain
	Religion

{religare):
believing, knowing and deducing
	Thinking is Being

	Integral:
	(presentiating)
	Mankind

neither matriarchy nor patriarchy

but integrum
	ego-free amaterial apsychic
	Cerebral cortex, humoral
	Praeligio

(praeligare):
presentiating, concretizing, integrating
	Origin: Present

Perceiving and

Imparting Truth


As to the mythical relegio and mental ‘religion’, they provide a basis for us to infer the existence of the proligio of the magic structure, a term which to the ‘point’ has validity ‘for’ (pro) magic man in the sense of the pars pro toto: and magic man’s closeness to origin makes it illusory to speak here of ‘religion’, which presupposes in any event the mental consciousness structure. In the same sense we cannot speak of mere ‘religion’ with respect to the integral structure. Presentation is ‘more’ than a tie to the past; it also an incorporation of the future.
Inasmuch as presentation integrates the presence of the past as well as the presence of the future, the ties of the integral structure are ties to praeligio. This praeligio excludes all delutions and prepossessions; it is without expectation, without hope of something, since everything to be hoped for is latent in us and is realized through praeligio. The same is true of recollection and of the interchange between the conditioned above and below, between the temporally limited left and right, as well as the bound before and after. Praeligio is thus a commitment to the emergent transparency of the presence of origin, which, as soon as man becomes conscious of it, enables him to perceive as well as to impart the truth of integrity or the whole. The praeligio does not exclude any of the other forms of tie to commitment; rather it integrates them ‘into’ the whole. (p.271)
Pars pro toto is Latin for "(taking) a part for the whole" where a portion of an object or concept represents the entire object or context. The opposite of a pars pro toto is a totum pro parte, in which the whole is used to describe a part.
Since we have ventured to make several partial attributions for the integral structure we must hasten to add that the term ‘divinity’ appearing under the rubric of forms of expression (Eteologeme 12) must not be taken to be a reference to the religious sphere.  We will see later the degree to which ‘the divinitary’ is not a religious term in a strict sense but is rather based on what we described as the ‘preligious’.  And we would also mention that praeligio represents neither a form of religious antipathy, nor a type of substitute religion. The preligious aperspectival world can no more dispense with the religious than the religious can do without relegio or its magic perform, proligio.

Preligion is merely an expression of the aperspectival form of ‘religion’ which integrates the archaic presence, and its presentation in neither forward – (or future-) directed, nor backward- (or past-) oriented; but religion forms as irrevocable constituent of its foundations. And when we recall in this connection our discussion of phainon or diaphaneity, this reference to the preligious character of the divinitary will come as no surprise. (p.149) 
